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As this is a series of study, do see the previous chapters for further explanation. I will jump right to the 
discussions. 

 Tola 
Tola lived, Tola ruled, Tola died. That was all we were told. But note the continuance of the pattern 
which started with Gideon – the remaining judges no longer had a lasting legacy. The only thing we 
are told is how many years they rule over Israel. But the moment they die, they either need to be 
replaced by another judge, or the people would start prostituting themselves to the idols again.  
 

 Jair 
It was the same with Jair. He lived, he served, he died. But the only difference is we are given the 
rather strange information that he had thirty sons who rode thirty donkeys and controlled thirty 
towns in Gilead. I think this followed the pattern of Gideon – Jair elevated himself to the position of 
wealth and influence and shared the power with his sons (most likely giving the sons one town each 
to rule). After his death, we are told that the Israelites did evil in the eyes of the LORD (10:6); again, 
leaving no lasting legacy.  
 

 Jephthah 
The story of Jephthah received a fair amount of coverage, and we shall do likewise.  
 

o The Rebellion. During the times of Jephthah Israel was immersing themsevles in the worship 
of many idols. And at this time, their rebellion took on a whole new level. This was how the 
writer described it in 10:6. 

 They did evil in the eyes of the LORD.  
 They involved themselves in severe idol-worship. Seven groups of gods were 

mentioned, probably signifying a completion of idolatry: “Baals and the Astoreths, 
the gods of Aram, the gods of Sidon, the gods of Moab, the gods of the Ammonites 
and the gods of the Philistines.”  

 They forsook the LORD and no longer served Him.  
Note now that worshipping these gods would entail also the detestable practices that come 
along with it, including shrine prostitution (practice of the Canaanite Baalism and forbidden 
in Deut 23:17) child sacrifices (practice of the worship of Molek, the god of the Ammonites, 
forbidden in Lev 18 & Lev 20), and many other detestable practices.   
 

o The Oppression. God was angry at Israel and raised up the 
Philistines and the Ammonites, whose gods Israel worshipped, 
to shatter and crush them (10:8). Their oppression perhaps 
covered the most tribes and land. The East side was covered, 
which would have included Gad, Reibed and Half-Manasseh. 
And then they crossed over to west of Jordan and oppressed 
Judah, Benjamin and Ephraim (see map on the right). This would 
have covered the majority of the land!  
 
This was the lesson that God wanted to teach Israel. By sending 
the Philistines and the Ammonites to crush Israel, the sensible 
thing for Israel to do was to cry out to Baal, Dagon or Molek, 
who could have easily told their very peoples to cease. And this 
was indeed the argument that the LORD gave, “go and cry out to 
the gods you have chosen. Let them save you when you are in 
trouble” (10:14). God was further emphasizing the powerlessness of idols. 
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o Jephthah Introduced. We are given the dubious introduction to Jephthah in 11:1-3. This was 
his short resume: He was an illegitimate son, born of a prostitute, cast out from his family, 
deprived of his inheritance, and a gang leader! Moreover, his motivation for leading Israel 
was very clearly described as self-centered – to be the head of those who reside in Gilead 
(10:9) and probably pay back for what the brothers had done. But he probably was a natural 
leader and literally a mighty warrior (11:1), which accounted for the scoundrels who 
gathered arund him and followed him (11:3); and why the elders of Gilead were willing 
enough to humiliate themselves by asking him to lead and insisting on it even after being 
mocked by Jephthah (11:5-8).   
 

o The Questionable Jephthah. One of the most asked question about Jephthah was if he 
actually sacrificed his daughter. There are two views which I think are scripturally 
accountable. The arguments on both sides are quite lengthy, but I will not discuss everything 
lest we get sidetracked.   

 

 Jephthah did not sacrifice his daughter. The main explanation for this, and the clue 
we get from Scripture is the repeated emphasis on his daughter’s virginity as 
opposed to her death. She was purposefully introduced as an only child (11:34), 
requested to weep with her friends because she “will never marry” (11:37, again in 
v. 38), and after Jephthah made good with his words, it was concluded “and she was 
a virgin” (11:39). Furthermore, human sacrifice is already a clearly forbidden 
practice (Lev 18:21;  20:2-5) and Israel had just repented from their sin of idolatry 
(10:15-16).  

 Jephthah did sacrifice his daughter. The main explanation for this, and the clue we 
get from Scripture is the literal word used, “whatever comes out of the door of my 
house... I will sacrifice it as a burnt offering” (11:31). The Hebrew word ‘ola is used 
286 times in the Old Testament and has never had an indication other than burnt or 
life offering. The fact that child sacrifice was expressedly forbidden in the Bible only 
served to show how common a practice it was, and that this might bear impact on 
the actions of Jephthah. Furthermore, if Jephthah was so well-versed with the 
Mosaic Laws to know enough not to be involved in human sacrifice, then he would 
also be familiar with the law that would allow him to redeem her with thirty shekels 
of silver (Lev 27:1-7). 

Whichever argument you take, there is one similar result for Jephthah, which was the 
cutting off of his lineage. I tend to go with the second argument, that Jehthah really did 
sacrifice his daughter’s life (though I will not be indignantly insistent about it). I think that 
the writer’s decision to include this narrative was to indicate how the pagan’s way of life had 
already so permeated the lives of the Israelites. Child sacrifice was a practice of the 
Ammonites, the very ones who oppressed Israel at this particular time, and the very one 
they defeated. And was it not Judges’ central theme that everone was doing what was right 
in their own eyes? And do we not remember that the whole purpose of the Book of Judges 
was to show a degradation of morality? Gideon was the “turning point” judge, and Jephthah 
is included in what I categorized as the compromised judges.     

o Disunited Israel. As I read this story, there was another lingering question: what’s wrong 
with the Ephraemites? Earlier at Jdg 8, they were bickering with Gideon for not involving 
them in the war against the Midianites (8:1). Now, they are doing the exact same thing to 
Jephthah, but with a more serious threat attached (12:1). With Gideon, they just argued 
with him vigorously; but with Jephthah they threatened to take his life! They were like the 
policemen at every hongkong action movies: they come at the very end when the battle is 
finished, swoops in and take the glory whilst the hero licks his wounds.  
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Notice, though that it was not only the Ephraemites that got extreme. Gideon diplomatically 
handled the Ephraemites’ objections. Jephthah, on the other hand, immediately waged war 
against the Ephraemites and killed the survivors based on their accent, killing 42,000 of them 
(12:4-6).  
 
If you notice, every end of chapter I would always give this observation about the state of 
①the judges themselves ② the people of Israel and ③ The legacy they leave behind. And 
notice how, by the time we get to Jephthah, the judge himself was of questionable repute, 
had vividly selfish ambitions. The people were starting to be very disunited and even warring 
amongst themselves. And he left no legacy of subsequent years of peace that characterized 
the good judges. 
  

o Nevertheless, Jephthah, a man of faith. With such questionable repute behind him, many of 
us will be tempted to ask why God would still use him, and whether or not he was actually 
an elect. Well, let’s at least put the second question to rest, as Heb 11:32 clearly lists him as 
one of the esteemed heroes of faith. And this will get worse as we continue down the Book 
of Judges, so I will spare the repetition and give a general conclusion after we discuss 
Samson.  
 
However, Jephthah did show himself to be a man of faith. His confession never wavered, it 
was always clear on Jephthah’s mind that the LORD granted him his victory. In 11:9, he 
admitted that the only scenario for victory would be if God were to give the enemy to him 
(11:9). To the Ammonites who charged Israel with injustice by taking away the land that was 
rightfully theirs (11:13), Jephthah gave very sound and convincing apologetics that God was 
the one who gave the land to them (11:15-27). And even his zealously wrong vow was made 
in the right understanding that victory is possible but only so with God’s permission (11:31). 
Even his daughter exhibited signs of faith, as she unprotestingly let her father fulfill his vows 
to the LORD despite how it costed her (11:36-37). 
   

 Ibzan 
The funny comment the writer chose to put was that he had 30 sons and 30 daughters, all of whom 
married outside their clan. Now there are some logical implications which, though not stated, I think 
is implied.  

o The 60 offsprings must have come from multiple wives. We are no longer talking about the 
Genesis 900+ years life expectancy, so 60 is an impossible number within monogamic 
constraint.   

o In a time when it was customary to marry within the clan, the fact that all of Ibzan’s children 
marry outside their clan was most probably intentional. And the intention might have been 
Ibzan’s intentional strategy to extend his circle of influence amongst the Israel’s tribes.  

Again, no subsequent years of peace, so no lasting legacy.  

 

 Elon 
Elon lived, Elon ruled, Elon died and was buried. No legacy, no lasting impact.  
 

 Abdon 
Abdon’s life mirrored that of Jair, with an added spice. If Jair had 30 sons who rode on 30 donkeys, 
Abdon had 40 sons and 30 grandsons, who rode on 70 donkeys. Now I don’t know what else to say 
but that Abdon had used his position to benefit himself greatly. Okay, Jair had 30 towns he 
controlled, but with Abdon it was not mentioned. And some of you may think that attributing 
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donkeys to wealth might seem a little far-fetched. Well, it isn’t if we contextualize the story not to 
our present days, but to those days when owning horses, camels or donkeys as means of 
transportation was not for the common folks. It’d be like owning a car for every son and grandson in 
the one family!  
 

When comparing Ibzan, Elon and Abdon (we might throw Tola and Jair into the equation too) as 
minor judges with the earlier Othniel, Ehud and Shamgar, we can immediately sense the change of 
atmosphere. The earlier minor judges received a favorable (though short) mention, whilst the rest 
receive a rather suspicious treatment. In my opinion, the writer intentionally did this to illustrate the 
deterioration of the Judges’ motivation and morality.  

 

 Samson 

Samson’s story received the most coverage in the Book of Judges, so this might need a more in 
depth discussion.  

o Samson’s background. As opposed to Jephthah, Samson had a very beneficial and 
reputable beginning. ① Israel had been given over to the Philipstines for 40 yearsi, 
which meant that one whole generation had been oppressed by a powerful enemy, and 
that this period of trial was indeed complete (13:1). ②Samson’s mother was barren. His 
birth was therefore miraculous. Samson was a Nazirite from birth (13:2-5). Such 
miraculous birth from barren women normally meant that God had a special purpose 
intended for the childii. We would not be mistaken if he hold high hopes from Samson. 
Samson’s parents were people of faith, as they quite interestingly believed when it was 
told to them that the barren wife would be pregnant, and enquired further on how to 
bring up the child. ③ Samson possessed an almost mythical strength. He ripped a lion 
apart with his bare hands (14:6), and surpassed Shamgar by killing a thousand enemies 
with an unlikely weapon. Shamgar used an oxgoad, whilst Samson used a donkey’s 
jawbone (15:15-16). The atmosphere set was a hopeful expectancy to return to the days 
of the good judges.  
 

o Samson’s Eccentric Methodologies. Judges 13 started out hopeful. Judges 14 again uses 
languages of ambiguity and double meanings (as was with Gideon). Judges 15 started to 
show his true colors, as his selfih motivation gets brought to the surface; and Judges 16 
finally showed his great weakness.  

 

In Judges 14, we are given a very puzzling story of Samson. He went to Timnah, saw a 
Philistine woman, liked what he saw, demanded that his parents take her for his wife, 
and refused to listen to advice. Now from any angle this seemed like a blatant disrespect 
and lust on Samson’s part; except for the verse that acted as commentary that explained 
in brackets “(his parents did not know that this was from the LORD, who was seeking an 
occasion to confront the Philistines; for at that time they were ruling over Israel)” (14:4). 
The way the writer explained it contained double meanings. On one hand, it was not 
denied that Samson’s choice of bride stemmed from his lustful desire (14:1 – he saw and 
demanded. 14:3 – he decided. 14:7 – he liked). His parents’ objection of the marriage 
was also clearly out of obedience of Ex 34:16 and Deut 7:2-4, as they were unwilling that 
their son would be united with “the uncircumcised Philistines” (14:3). And the most 
troubling part of it all was that the language seemed to indicate that the LORD had to 
resort to compromise in order to “seek an occasion against the Philistines” (14:4 RSV), as 
if He was unable to deliver the Israelites without seeking such occasion stealthily. 
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Well, luckily, God’s omnipotence is clarified right in the very next verse, as the writer 
told us of the occasion when Samson ripped a lion apart with his bare hands, because 
“the Spirit of the LORD came powerfully upon him” (14:6). All along, the question was not 
with God’s ability, but with the man God was going to use.   
 
Samson’s wager also seemed like nothing more than childish prank. He had no intent of 
using that as reason to attack the Philistines (although he ended up doing exactly that), 
and was therefore very angry with the way things turned out (14:19). He ended up 
“discarding” his wife to one of his companions probably because he felt betrayed and 
fell out of love with her (14:20). But still we are told with the exact same phrase used 
when Samson killed the lion, “the Spirit of the LORD came powerfully” upon Samson as he 
struck down thirty Philistines (14:19).  
 
Judges 15 gives the reason for what happened in Judges 14. In 14, Samson came to a 
Philistine town and found nothing detestable with the place, and instead fell in love with 
a woman there. In 15, Samson started to deal real damage to the Philistines with anger 
in his heart “because his wife was given to his companion” (15:6). Samson explained 
“This time I have a right to get even with the Philistines; I will really harm them” (15:3). 
Again with the mixed messages. Samson’s anger for the Philistines was now stirred 
because of a personal vendetta. But that vendetta did give Samson the opportunity to 
attack the Philistines without initiating a total annihilation of Israel for reasons of 
rebellion. It seemed that the Philistines have totally become Israel’s rulers, but gave 
them the right to live albeit under their rule (see 15:11). Had Samson attacked the 
Philistines without reasons of justice, it would have been viewed as an act of rebellion 
and treason, and gave the Philistines ample reason to quench the rebellion by 
annihilating the Israelites. The occurence gave this whole attack the personal vengeance 
motive which detached Samson’s identification as the representative of Israel. He wasn’t 
acting on behalf of the nation of Israel; he was acting because his personal pride was 
hurt (see 15:6). And so the Philistines thought they would punish the troublemaker and 
burned Samson’s wife and her father (15:6). But it Samson again turns this around and 
used it as a reason to get revenge (15:7) again opening a way for him to deal damage 
without implicating the whole of Israel. Samson “attacked them viciously and 
slaughtered many of them” (15:8).  
 
By now, Samson’s act of personal vendetta had likely turned into a genuine desire to 
fight for the people of God. As the Philistines sought him out, the people in Judah got 
concerned that they might become colateral damage, and therefore came with 3000 
men to hand Samson over to the Philistines (15:9-12). The way Samson reacted showed 
his faith. He said to them, “swear to me that you won’t kill me yourselves” (15:12). This 
indicated that Samson believed the LORD would deliver him when attacked by the 
Philistines, but not when attacked by Judah (or at least he didn’t want to attack his own 
countrymen in the process). With Judah handing Samson over like a prisoner, they were 
again left unimplicated. And once again, we read “the Spirit of the LORD came 
powerfully” upon Samson (15:14) and he was given strength to defeat 1000 Philistines 
with a donkey’s jawbone. Notice how the number of Philistine casualities increase 
significantly everytime. First, Samson killed 30 (14:19), then “many” (15:8), and now 
1000 (15:15-16). 
 
What do we make of this? I think that the “you intended for evil but God intended it for 
good” principle as told in Gen 50:20 likewise applies here. God had intended for Samson 
to seek an occasion against the Philistines without implicating the rest of Israel. 
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However, it did not mean that Samson’s sin in marrying a Philistine is excused; and it 
does not make it any less wrong. And this consistent theme of “working all things for 
good” (as in the language of Rom 8:28) is still very prevalent in the rest of the story.  

   

o Samson’s downfall. Another strong reason why I think Samson’s marriage with the 
Philistine woman was with fleshly reasons instead of a spiritual one was because this 
seems to be Samson’s weak spot, or in proverbial saying, his Achilles’ heel. Judges 15 
ended with a conclusion, that “Samson led Israel for twenty years in the days of the 
Philistines” (15:20) seemed to intend to conclude his story, but then it goes on in Judges 
16 (and ends again in exactly the same way in 16:31). This means that we are being 
brought to another scene of the story, a different view of the same story.  
 
Again, I think that this literary structure is intentional: Judges 13 started out hopeful, and 
paralelled the days of the good judges. Judges 14 again uses languages of ambiguity and 
double meanings and paralleled Gideon the turning point judge. Judges 15 started to 
reveal the selfish nature of his servitude, paralleling the compromised judges. And 
Judges 16 concludes Samson’s story by revealing much more clearly the kind of man he 
was.  
 
We are presented with a more personal Samson in Judges 16. Right at the beginning, we 
see Samson going to Gaza, where he saw a prostitute, liked her and slept with her. It 
mirrored what happened at Timnah, except this time he could not have married her 
because she was a prostitute. However, it was the same pattern, almost like the Veni-
Vidi-Vici. Samson came, Samson saw, Samson liked, Samson had to conquer. It was an 
attitude of a person drunk with power and confident with himself. And this seems like a 
consistent event with Samson. “Some time later, Samson fell in love with a woman.. 
whose name was Delilah” (16:4).  
 
All of the enemy had started to target Samson. In 15:8-9 they attempted to seize him in 
Judah. In 16:2 they waited at Gaza planning for a surprise attack – now seeming more 
wary of his power. In 16:4 it was at the valley of Sorek. But this time they have learned 
their lesson. They no longer plan to lay an ambush, knowing for certain they’d lose. So in 
despair they become smarter. Gideon is an ordinary man, thus certainly not totally 
invincible. But trying to find his weakness had costed them greatly. But this time they 
have picked up his weakness. There was one time when he leaked an information he did 
not want to tell, and it was because he was persuaded by a woman he liked. Now that 
he has taken a liking to Delilah, the opportunity presents itself. We all know the rest of 
the story. Samson lied three times about the secret to his strength, but Delilah and the 
Philistines also wisely tested him first before launching a real attack.  
 
We’ll end the lesson with one last trivia. The writer presented Samson’s hair like some 
sort of magic charm. Hair = strength, no hair = no strength. Now I know everyone knows 
the right answer, at least the diplomatically right answer; and that is that God was the 
one that gave Samson his power, and that the broken vow was what made God leave 
him (16:20b). But I need us to be able to be accountable for more than a diplomatic 
answer. See how you would answer these:  

 There’s this verse that lingers and disturbs the whole flow of thoughts: “But the hair 
on his head began to grow again after it had been shaved” (16:22). Now, why would 
the writer write this? It almost seem to bear no significance to the story as a whole. 
Don’t you think that it would have been better and easier if this verse is not there? 
The temptation is always there, isn’t it? Which is why Jesus said that until the end of 
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the age, not the smallest letter, not the least stroke of the pen will disappear from 
the Law until everything is accomplished (Mat 5:18).  

 There something else that disturbed me. God left Samson the moment his hair was 
cut (16:19-20). Many would have expected God to at least reprimand him for his 
impure motives, discipline him when he rudely complained and asked God for water, 
and leave him when he broke the moral law and went to a prostitute. But of all the 
things he did wrong, God leaves him when his hair was cut! But again, that would be 
it, isn’t it? It would have been easier if God did that, because it would be better 
suited to our concepts. And once again, the temptation is always there to make such 
god, isn’t it? A god after our image and likeness, one we understand and one we feel 
comfortable with. But that wouldn’t be God, it’d be our projection of a god. Let’s call 
it what it is, a crafted idol. We need at times to be baffled by the Scriptures, to be 
confused at what God does. Not in such a way that we become confused, illogical, 
inconsistent and incoherent in our theology – but that we would appreciate that 
God’s wisdom far surpasses ours, that His ways are higher than our ways and your 
thoughts than your thoughts (Isa 55:8-9). At least keep this in mind as we approach 
these issues.  

God’s methodologies are always logically coherent, though we may not fully understand 
it. But let me put it this way though. If God’s election is dependent upon our deeds and 
our performance, none of us would make it. If God keeps a record of sin, who could 
stand? But with Him there is forgiveness, therefore He is feared (Ps 130:3-4). God has 
saved and will continue to save the worst of sinners; and then use them in ministries 
whilst at the same time dealing with their sinfulness. Is that not how he dealt with all of 
us? Is not such patience the very reason we are still able to stand before Him? And so 
why do we scream in protest when similar grace is applied to another person?  

 

So why is the hair so special? Maybe it’s better to ask it another way. What was so 
special about Moses’ staff? Or with Elijah’s cloak? Or later with Paul’s handkerchiefs and 
aprons? Or with the unique look and methodologies of John the Baptist? The easiest but 
also quite accurate answer would be nothing – there was nothing especially mythical. 
Those were but means of grace by which God accomplishes His purposes. But such 
ordinary means became extraordinarily important because God ordained them, and 
obedience to God’s ordination signifies our obedience and thus our faith in Him. And 
notice how God rarely repeats these methodologies – so that those objects would not 
be deified.  

Okay, maybe the context is a little different, because we are talking about a Nazirite 
requirement which applies not only to Samson, but to all who all Nazirites to come. Yet 
the same principle applies. In Num 6:1-12 we get the explanation that “the hair 
symbolizes their dedication.” We may infer, for example, that wine symbolizes personal 
pleasure, whilst adorning hair symbolizes personal beauty; and the Nazirite is to avoid 
both because he is to be constantly reminded that his life is entirely dedicated to God.  
 
Samson’s leaking of the secret, therefore, signified that he put his covenant with the 
LORD as second in importance. You see, God loved us “while we were yet sinners” (Rom 
5:8), thus receiving us in our sinful state. Yet, the holy God who is too pure to look at evil 
and can tolerate no wrong (see Hab 1:13) will not let sinners into His house. We are thus 
left with a paradox. Sinful men and the holy God cannot be reconciled. The only solution 
to this would therefore be Christ. Christ as a Mediator between God and man; He who is 
the God-Man, true God and true Man is the one who can be a covering for our sin. This 
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is the only truth that makes such a thing as the rededication of a Nazirite conceptually 
possible. In Numbers 6, when the vow of the hair is defiled, a reconsecration and 
rededication is made possible when they bring before the priest a sin offering and a 
burnt offering (by the way, neither of which was done by Samson due to his 
circumstances). What, then, does God require of man?  

 That he receives the life He offers through His only begotten Son Jesus Christ (John 
3:16);  

 And in so doing be justified in Christ;  

 Repenting – metanoia - of our sins which entails a change of direction in life in which 
we no longer abide in our sins;  

 Be progressively sanctified in Christ (2 Cor 3:18); 

 Which ultimately means that we are predestined to be conformed to the image of 
Christ (Rom 8:29-30), thus meaning that God’s election will always be certain and 
will mean that those He elected will indeed be like Christ. The good work begun will 
one day be the good work accomplished (Phil 1:6). God doesn’t compromise on sin; 
rather He sees Christ as the High Priest and representation of man and accepts the 
sacrifice He makes on our behalf (Heb 9:24).    

 
Samson, being bound and imprisoned, could not have offered the sacrifice for 
rededication as required by Law. However, he still acted in faith & repentance; and 
finally prayed and acted to accomplish God’s purpose in Him to deliver Israel from the 
Philistines (16:28). Note though that even this final act was still marred with impure 
motives, as his main reason was to “get revenge on the Philistines for my two eyes” 
(16:28). Still, Samson acted in faith and understood that such feat was possible only if 
God was with him. Such act of repentance, though not legally adequate in the sight of 
the religious requirements, is accepted by God through grace – in the same way the 
robber was accepted by Christ without being baptized. Perhaps without realizing it, the 
fact that Samson’s hair grew back also signified that God was not yet done with him.  
 
And what was the result of this final act of obedience? In a final act which was more 
pure than Samson’s previous battles, Samson “killed many more when he died than 
while he lived” (16:30). No matter how great Samson was when he lived; no matter how 
many Philistines he killed, God delivered more of the enemies to him when he died. And 
the comparison was not to the 1000 he killed with the donkey’s jawbone – his greatest 
achievement – the comparison was made with the accumulation of all the enemies he 
killed while he lived!  
 

The story of Samson was given to us as the last judge of the Book of Judges (although he was not the 
last judge – Samuel would be). Again referring to the context of the downward spiral of morality in 
the Book of Judges, we should expect more disturbing stories from Samson. Judges is to be 
understood in such context of decline.  

 

Important Closing Thoughts 

Samson was the last of the judges mentioned in the Book of Judges, though he is not the very last of the 
judge (Samuel will be the last judge). The Book of Judges will continue not with the story of another judge, 
but rather with two stories recounting the decline of spirituality and morality in Israel. So, I shall hereby also 
include a closing thought, on what we could learn from the stories of the judges we have discussed. There 
are two views we can look at this:  
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1. A MICRO View on the Book of Judges. We can learn our lessons by looking at the Book of Judges in 
its isolation (though still with the whole book as context). The context as a whole presents a nation 
in decline; and that would explain the many disturbing things we see in the book. Those were not 
meant to be an indication that God tolerate or compromises on such sins; that cannot be a 
conclusion. God neither tempts nor is tempted by evil (James 1:13) and therefore is never the source 
of evil. When evil does happen, in any case it does mean that God allows it to happen in His 
sovereignty. And in His absolute wisdom He is working all things for good, for His glory to achieve His 
purpose for the elect (Rom 8:28). Where there is sin, grace abounds and is thus appreciated (Rom 
5:20).  
 
When we look at the individual stories with such a view, we would be able to explain why some 
disturbing things happen. For example, the story of Samson gave us a very fleshly man who was used 
mightily by God. But his weaknesses and sins might be better understood if we view it in the context 
we defined at the very beginning of the series. Samson was part of what we defined as the 
“compromised judges,” and the very last one described in the book. Therefore we should actually 
expect that the decline was already quite severe. The ambiguity in the story of Gideon could also be 
better understood if we see him as the “turnover judge” as I described him at the beginning of the 
series. Therefore, we should expect ambiguity in the language used. The story of Deborah can also 
be better understood with the definition. She was still part of the “good judge,” but she was the last 
of the lot. Therefore, although we do not hear of a particular weakness of Deborah being exposed, 
we started to witness a weakness in the nation of Israel. The men were cowering and afraid to face 
the enemy, and were starting to show signs of disunity. But all of these stories were part of God’s 
plan to discipline and educate His elect, accomplishing good from even every intended evil (Gen 
50:20).     
  

So what does this mean? It means that God, in His great mercy, saves and uses sinful and weak men 
and includes them as His elect. It means that our weaknesses and errors are indeed forgiven in Christ 
and are not counted against us. But it means another thing. The heroes of faith in Hebrews 11 all 
had one common characteristic that united them as God’s elect – it was the kind of faith that 
believes God to be completely able to save them and to give them the inheritance that was not in 
this world (in chiastic fashion, Heb 11:13-16 refers to all. And Heb 11:39-40 concludes with the same 
tone). “Together with us they would be made perfect” (Heb 11:40) though tells us that this tolerance 
that God displayed was not compromise – He expects nothing less than perfection, which is why He 
will make us perfect in Christ.    

 
2. A MACRO View on the Book of Judges.  

We could see Judges another way, and that is in context of the whole Bible. Viewed this way, the 
events we had just seen are tied and connected to every other events in the Bible, Old Testament as 
well as New. The Bible mentions that every law sated in the Old Testament was a shadow of its 
would-be accomplishment in Christ (Heb 8:5; 10:1) such that the reality is actually found only in 
Christ.  Not only that, events in the Old Testament are also typologies of Christ (see Luk 24:27, 44-
45; John 1:45; John 5:46).  

If the micro view prepared us for the king to come (which would ultimately be David), the macro 
view prepares us for the King to come (that is, Jesus Christ). The ultimate solution for sin was never 
an earthly kingdom, but a heavenly one.   
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i
 The number 40 is normally used in the Bible for a period of testing and trial during which God wants to teach His 
people something. The examples too numerous, but here are some of the well-known ones. As I mentioned in the 
earlier Chapter: Exodus (2) The Story of Moses: Identity, Authority, Ability and Availability for Ministry, Moses’ life can 
be sub-divided into three periods of 40 years. The first 40 years spent in the palace was a testing of how Moses would 
deal with power. The next 40 years in the desert Moses was taught that he was nothing without God. And finally the 
final 40 years, Moses was taught that with God, everything is possible. Moses also spent 2 X 40 days on Mount Sinai 
when he received the Torah from God which meant that he first and foremost meditated on the law.When Israel was 
commanded to conquer Canaan, they were first asked to spy for 40 days, and for their lack of faith punished with 40 
years wandering in the desert. There are so many more. But fast-forwarding to the Lord Jesus Christ Himself, even He 
fasted for forty days and forty nights, and after His resurrection appeared to the disciples for a period of 40 days and 
spoke about the kingdom of God.  
 
Furthermore, 40 years seem to also signify the passing of one generation. It does not mean that man’s lifetime is 40 
years, but that in 40 years, there would have been a change of the people who are fulfilling their roles in the society.  
 
ii
 The wives of Abraham, Isaac and the favourite wife of Jacob were all temporarily barren (Gen 11:30; Gen 25:21; Gen 

29:31). For the Patriachs destined to be the father of a nation, such barrenness was a testing of their faith. Hannah, the 
mother of Samuel was temporarily barren (1 Sam 1:2). And in the New Testament, Elizabeth, the mother of John the 
baptist was temporarily barren as well (Luk 1:7).  
 


